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domain the symbol of this unification which was later defined by scholars as 

zhongpai (Central Branch) in symmetry with the Southern and Northern Lineages; 
see F. Pregadio & L. Skar "Inner alchemy (Neidan)," 480. On the role that this 
"Central Branch" played in the doctrinal elaboration of the Longmen, see M. 
Esposito, "Longmen Taoism in Qing China." 

135. In fact the figure of Donghua dijun (Wang Xuanfu) was also linked with the 
Northern tradition and its cults as well as with the individual sphere of the 
Quanzhen Seven Perfected; see F. Reiter, "Der Name Tung-hua ti-chiin," 95-99 

and P. Marsone, "Wang Chongyang (I 113-1170) et la fondation du Quanzhen," 

461-63. 
136. In the lineage of masters (shipai afllViR) allegedly transmitted by Bai Yuchan (Fahai 

yizhu &)'iij:tllJJR, DZ 1166, fasc. 825-33, 14.4a), Qinghua dijun carries the name 
ofLi Zhe '$:B. 

137. Yamada Toshiaki, "Shinsen Ri Happyaku," 147, and Qing Xitai, ed., Zhongguo 
daojiao shi, vol. 1: 261-84. For his successive manifestations in the world see 
also Qing Xitai, ed., Zhongguo daojiao shi, vol. 2: 459 and 593. 

138. James Ware, Alchemy, Medicine and Religion in the China of A.D. 320: The Nei 
P'ien ofKo Hung (Pao-pu-tzu), 158-60, Cambridge (Mass.): M.LT. Press, 1966, 
and Anna Seidel, "The image of the Perfect Ruler in early Taoist messianism: 

Lao-tzu and Li Hung," History of Religions 9, 1969-70: 231 
139. On this list, see E. Mesnil, "Zhang Suqing et la peinture tao'iste a Shu," 146-47. 

140. On Zhang's activities, see E. Mesnil, "Zhang Suqing et la peinture taoi'ste a 
Shu." 

141. Li Niwan played an important role in transmitting Longmen scriptures; see M. 

Esposito," La Porte du Dragon." 

142. A. Seidel,"The image of the Perfect Ruler," 231-32. 
143. A. Seidel, "The image of the Perfect Ruler;" Anna Seidel, "Taoist messianism," Numen 

XXXI, 2, 1984: 161-174; Christine Mollier, Une apocalypse taoiste du Ve siMe: 
Le Livre des Incantations Divines des Grottes Abissales, Paris: College de France, 
Institut des Hautes Etudes Chinoises, 1990; Livia Kohn, "The beginnings and 
cultural characteristics of East Asian millenarianism,'japanese Religions 23, 1-2, 
1998: 29-51, and Christine Mollier,"Messianism and millenarianism," in F. 
Pregadio, ed., The Encyclopedia of Taoism, London: Curzon, forthcoming. 

144. This was also one of the fundamental" Quanzhen values" which was propagated 
by Quanzhen Southern masters like Miao Shanshi (fl. 1288-1324); see 1. 
Ang, "Le cuIre de Lii Dongbin des origins." 

145. A. Seidel, "The image of the Perfect Ruler," 240. 
146. P. W Kroll, "In the Halls of the Azure Lad," 75, note 3, and Yoshiko Kamitsuka, 

"Hosho Seido kun," 9. 
147. A. Seidel, "The image of the Perfect Ruler," 243; see also Yoshiko Kamitsuka, 

"Hosho Seido kun," 1-2 and 13-19. 
148. The absorption of Yin Xi here may show not only the previous integration of the 
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Louguan group into the Quanzhen but also a transmission of its functions as 

"the archetypal disciple and ordinand of the Tao" to Donghua dijun. On the 
figure of Yin Xi see Livia Kohn, "Yin Xi: the master at the beginning of the 
scripture,'journal of Chinese Religion 25, 1997: 83-139. 

149. A. Seidel, "The Image of the Perfect Ruler," 231 and 244-47. 
150. "Wang Kunyang liishi zhuan" (JGXD 1.17b in ZWDS 31: 184). 
151. A. Seidel, "The image of the Perfect Ruler," 218. 
152. A. Seidel, "The image of the Perfect Ruler," 238. 

153. A. Seidel, "The image of the Perfect Ruler," 234. 
154. A. Seidel, "The image of the Perfect Ruler," 232-33. 
155. The works of Yanagida Seizan and Bernard Faure have been the models of such 

deconstruction for Chan history and help to better understand the formation 
process of the Longmen lineage. 

156. On the meaning of Longmen public and private ordinations see M. Esposito 
"Longmen Taoism in Qing China" (in particular, 201, note 55, and 219-21). 
For a portrait of Longmen doctrine, see M. Esposito, "La Porte du Dragon" and 
"Longmen Taoism in Qing China." 
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17 
The Quanzhen~. Clergy, 

1700-19501 

Vincent Goossaert 

This is an article about the social history of the Quanzhen clergy, not about its 
intellectual history. Although many of the Taoists I will mention had a rich 
spiritual life, reflected in such of their writings as are still available to us, I will 
not discuss this aspect of their experience, but rather address the social group 
to which they belonged, with its distinct organization, culture and identity. 
Little is known about the social history of the Taoist clergy in modern China, 
including the members of the Quanzhen order. We know a bit more about the 
Buddhist clergy, notably through a seminal study,2 that will be used here both 
as a methodological model and as a source of information, since the Quanzhen 
order's and the Buddhist sangha's institutions and practices were often very 
similar. 

Our poor knowledge of the modern Taoist clergy is the result of both the 
historiographical traditions of Chinese religious studies anJ the availability of 
sources. Most of the documents used for this study have been published only very 
recently, and many more are still beyond reach. After a thorough discussion of 
these questions of historiography and sources, I will provide an overview of my 
own provisional representation of the modern Quanzhen clergy. The present article 
is thus basically a framework for further detailed research on individual cases. 

Part I. The Study of Clerical Organizations: 

the Case of the Quanzhen Order 

Late imperial China was characterized by the coexistence of several kinds of 
religious specialists: Confucian scholars and lishengff}.':E., Buddhist and Taoist 
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